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This is a book Shaykhul-Islam ibn Taymiyyah wrote as a refutation of al-Bakri, who 
promoted żstighathah through other than Allah, 
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١ B 
قال الحافظ ابن كثير:‎ e 
اجاد فيه‎ Lax «والمقصود أن الشيخ رد على البكري ونقض اقواله‎ 
وافاد» وبيّن ما فيه من حق وباطل في مجلدة كبيرةء أبطل فيها أنواع‎ 
الشرك الاعتقادي والعملي وما يتفرع منهما بالأدلة والبراهين القاطعة‎ | 
المقبولة؛ التي تسر أهل السنة وتقرٌ أعينهم عند سماعهاء وتسؤد‎ 
وجوه أهل الأهواء والبدع ويرهقها قتر وذلة؛ فرحم الله من قبل الحق‎ | 
واهله».‎ is, ونصره: ورد الباطل‎ 


| | 


"in order to clarify the truth from falsehood in one large volume and to disprove the theoricital and practical 
types of shirk [al-Bakri was a proponent of]" (ibn Kathir, introduction. 4/-Istzgbathab, p. 3, Maktabah Dar al- 
Minhaj). 

And while the edition available today is still relatively large, it isn't the original; ibn 
Kathir abridged the work of his teacher and passed it down. 


‘Bro Hajji asserts ibn Taymiyyah never declared takfir of al-Bakri in this book. Yet 
there is a very high possibility he is just repeating what other people have said, 
without having read or really gone through the book. While it is true ibn Taymiyyah 
never said: "al-Bakri is a kafir” or *al-Bakri is a murtadd” or "al-Bakri disbelieved" in 
such a way as that, there is no statement that refers to al-Bakri as being upon Islam 
and tawhid, either. There are many passages throughout the book of ibn Taymiyyah 
that indicate pretty lucidly that he considered al-Bakri and his sect 5ت‎ 


وليس هذا بمنزلة سوء الأدب في الخطاب؛ بل هذا كفر صريح وردة عن 
الإسلام» وهذا لازم لهؤلاء الجهال» OB‏ قولهم يستلزم الردة عن الدين والكفر 
برب العالمين» ولا ريب أن أصل قول هؤلاء هو من باب الإشراك بالله؛ الذي 
هو الكفر الذي لا يغفره الله فإن الله تعالى ‏ قال في كتابه: Y UG»‏ $4 
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"Rather, this is clear kufr and apostasy from Islam,” ibn Taymiyyah said in relation to al-Bakri and 
those like him. “And this is the implication of these ignorants; the implications of their speech, indeed, 
is apostasy from the din and kufr in the Lord of the ‘alamin. There is no doubt that the basis of the 
view of these [ignorants] falls under associating [partners] with Allah — which is the kufr that Allah 
will not forgive" (ibid, p. 403). 


“So let the intelligent one ponder over his action of changing the din of Allah and 
traversing the path of the murtaddin and munafiqin," ibn Taymiyyah said of al- 
Bakri, “those who made zman, kufr; the sunnah, a bid'ah; a lie, something truthful; 
falsehood, a truth; the allies of Allah, His enemies; and the soldiers of Allah, the 
soldiers of Shaytan. All of that in emulation of the people of shirk and falsehood” 
(ibid). “And what he admitted about himself and his colleagues when he addressed 
some of our colleagues, he said: you attribute us to shirk and we attribute you to 
voiding the Messenger (because al-Bakri believed in zstzgbatbab through the 
Messenger). So the point is that he claims his opponents are annulling the 


Messenger, while they said about him and his likes that they are, indeed, mausbrikun" 
(ibid). 


n‏ أهمية التوحيد: 
التوحيد أصل كل خير وجماعهء والشرك أصل كل شر وجماعه. 
والموجبتان: «من مات وهو يعلم أن لا إله إلا الله دخل الجنةء ومن مات 
يشرك بالله شيئاً دخل Cour‏ ولهذا لما or,‏ 6 بين ما أمر به وبين ما 
dps‏ کا کا vdd Lab 3-3 " x‏ 
ودعو Cali‏ له gá ٠‏ [الأعراف: ۲۹]» ثم قال تعالى: فل إت رم à‏ 
NOS‏ ما ھر ینا وما بن وام g‏ يدير d;‏ شرا ál‏ ما ر AJ‏ 
Gi‏ وآن SS Y C A de US‏ 9(« [الأعراف: cvv‏ وأصل الكفر والشرك 
مخالفة الرسول كلل يديه الجهال فيهم من الشرك ومخالفة الرسول ما Y‏ 
خفاء به على المؤمن العليم» وهم فيه درجات منهم من يأتي بالشرك البيّن» 
والإنكار البيّن لما جاء به ا كك فهذا يستتاب باتفاق الأئمة» ومنهم من 
هو مخطئ في دقيق ذلك» ومنهم من هو بين هذا وهذا إما فاسق وإما عاص. 
Ye‏ استعداء الك ء. للده لة: 
“The foundation of kufr and shirk is opposing the Messenger (sallallahu ‘alayhi wa sallam). And‏ 
these ignorants have in them from shirk and opposition to the Messenger what is not hidden to any‏ 
knowledgeable believer. They are upon different levels; some of them possessing clear shirk and‏ 


rejection of what the Messenger brought. This type must repent [from shirk and kufr] according to 
the agreement of the leading scholars" (ibid, p. 116). 


"It is very far from [the guidance] of the law that one asks the dead for a need or seeks 
aid through them for that, as done by many people with many of the dead. And it is 
a type of idol worship...In fact, the foundation of idol worship was from the graves 
as ibn ‘Abbas and others stated" (see figure 2.6). 


يكرت JG‏ تیر كالمهاتجر إليه الى سياك؟ OB‏ زيار فى سات ud‏ شرهت فان 
يأتي ويبايعه على الإسلام TW‏ أو يهاجر إليه لطلب الآخرة أو يطلب منه 
العلم أو نحو ذلك من المقاصد المأمور بها في حياته التي لا يحصل شيء 
منها بزيارة قبره. 
١‏ - مراتب بدعة سؤال الموتى: 

أبعدها عن الشرع : أن JUS‏ الميت حاجة أو يستغيث به فيهاء كما يفعله 
كثير من الناس بكثير من الأموات وهو من جنس عبادة الأصنام. ولهذا تتمثل 
لهم الشياطين على صورة الميت أو الغائب كما كانت تتمثل لعباد الأصنام» 
بل أصل عبادة الأصنام إنما كانت من القبور كما قال ابن عباس وغيره» وقد 
يرى أحدهم القبر قد GA‏ وخرج الميت فعانقه أو صافحه أو كلّمه؛ ويكون 
ذلك شيطاناً تمثل على ضورتهء وهذا يوجد كثيراً عند قبور الصضالحين: Ul,‏ 
السجود للميت أو للقبر فهو أعظم وكذلك تقبيله. 
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“It is very far from [the guidance] of the law that one asks the dead for a need or seeks aid through 
them for that, as done by many people with many of the dead. And it is a type of idol worship...In fact, 
the foundation of idol worship was from the graves as ibn ‘Abbas and others stated” (ibid, p. 114). 


These are literally just a few examples from many others found in this particular 
book. He speaks about zstzgbatbab and setting up intermediaries in other parts of his 
collected works, as well. 


فن جعل SI.‏ والأنياء وسائط يدعوم ٠‏ ويتوكل عليهم » ويسأهم 
جلب المنافع ودفع المضار » مثل أن يسأهم غفران الذنب › وهداية القلوب , 
وتفريج الكروب » وسد الفاقات : فب وكافر بإجماع المسلبين . 


as tur. 


“Whoever turns the angels and the prophets into intermediaries, calling upon them, putting his trust 
in them, asking them to bring benefits, and ward off harm - such as asking them for forgiveness of 
sins, guidance of the hearts, relief of distress, and meeting of needs - is a kafir according to the 
consensus of the Muslims," Shaykhul-Islam says in clear words that every layman can understand 
(Majmu' al-Fatawa, vol. 1, p. 124). 


In another place he speaks and gives examples of those who go to extremes with their 
scholars: 


مثل أن يقول : با سيدى فلان اغفرلى أو ارحمنى أو انصرنى أو ارزقى » 
أو أغثنى أو أجرنى » أو توت c dde‏ أو أت حسى ؛ أو أنافى حسبك ؛ 
أو نحو هذه الأقوال والافعال ؛ التى هى من خصائص الربوية الى لا تصلح 
إلا ته تعالى c‏ فكل هذا شرك وضلال يستتاب صاحبه » فإن تاب وإلا قتل . 


"Such that he says: O my master so-and-so, forgive me, or have mercy on me, or support me, or 
provide for me, or help me, or reward me, or I rely upon you, or you are sufficient for me, or I am in 
your charge, or what is similar to that from sayings and actions which are from the particulars of 

the rububiyyab that are not correct except for Allah (ta ala). Thus all this shirk and misguidance, the 
doer must repent from; he either repents or is killed" (ibid, vol. 3, p. 395). 


These are, again, just a few examples. But what ibn Taymiyyah does mention in his 
book refuting al-Bakri and elsewhere throughout his works, is the denial 

of takfir before the proof is established against a person. And depending on the 
context, that can either refer to a denial of punishment of the mushrik (as when 
speaking about issues that are major shirk and clear kufr on their own) or it can be in 
reference to a denial of kufr actually taking place before the hujjah is established and 
having the rulings of the kuffar being applied on them (as when speaking about 
statements and views that have kufr as its consequence). Because ibn Taymiyyah 
(and the same goes for ibn *Abdil-Wahhab and the ‘Early Nadjdiyyah") made a 
distinction between the kufr that requires punishment, and the kufr that does not; 
and between the labels and rulings (al-asma wal-abkam) and what is affirmed from 
them before and after the Message; and between matters that are clear and obvious 
and matters that are unclear and obscure, it is necessary to know his methodology 
and usage of terms. 


An excerpt from Chain Tadlil of Bro Hajji? 


